The new science also carried with it an insistence that all truths be demonstrated, an emphasis on the need for direct experience and a disinclination to accept inherited dogmas without putting them to the test ... the implications of this new attitude can be seen in the story of how the physician, William Harvey, carefully dissected a toad alleged to be a witch's familiar. . 3 Thomas's source for the text was Wallace Notestein, whose 1911 History of Witchcraft in England also makes strong claims for Harvey's experiment: '. . here was a man who had a scientific way of looking at superstition. The advent of such a man was most significant in the history of witchcraft, perhaps the most significant fact of its kind in the reign of Charles I'.4 Also indebted to Notestein for this tale was Geoffrey Keynes, whose 1966 Life of William Harvey cites this story along with Harvey's better-documented and more famous intervention in the case of the Lancashire witches as further proof of his heroic, demonology-busting objectivity. 5 Notestein got wind of this story via Frederick Andrew Inderwick's 1888 Sidelights on the Stuarts, in which, in an interesting twist, the heroic significance of the dissection is credited not to the good doctor, but to the monarch who supposedly put him up to it, Charles 1. 6 There are variations of emphasis among these tellings, but in each case the story of Harvey's experiment serves to support a model of the philosophical convulsions of the seventeenth century in which Science, armed only with the truth, did battle with the powerfully-entrenched prejudices of the age and won. I want to argue that this antiquarian fragment can only be mobilized to support such an account by virtue of a reading that leaves almost everything out. As soon as we turn to the 1832 volume of the Gentleman's Magazine we discover the anecdote embedded in a much longer and richer text which already promises to disrupt the reassuring asymmetry set up in these interpretations between modern reason and ancient nonsense. The author tells how 'Ann Tilling, widdowe', had broken down and confessed to the boy's mother that she and two other women had bewitched Thomas. The unfortunate Ann Tilling had been recruited by the others to make up the threesome necessary for their spells, 'Goody Clark being bedrid'. Since her recruitment she had met with other witches and 'did eate and drink all together, and consulted of their business, which was the avenging themselves uppon theyr enimys'. The confession snowballed and 'Besides the three first uppon Tilling's confession, eleven persons, 2 men and nine women, were apprehended and examined...' The account of the arrest of the fourteen suspects and their preliminary examination by the Alderman and three justices is rapidly disposed of, but the pace slows when a fourth justice turns up, 'not being perhaps very credulous in matters of Witchcraft, at least thinking that at Malmesbury they were rarer than they were thought to be . . .' This section culminates in a long speech in which the fourth justice distinguishes between four different uses of the word 'witch', urges caution in the review of the evidence and persuades his colleagues to drop the charges against all the defendants except Ann Tilling and her two initial confederates.
The fourth justice is the hero of the piece and, of course, the manuscript's author. Rather oddly inserted between sections one and two of the text is his unsigned covering letter to someone in Cambridge in which he apologizes for the manuscript's shortcomings and gives a pious explanation of why he refers to himself in the third person. The author complains that he has had people with me (and have some yet) uppon Justice business, ever since I did rise in the morning, which hinders me from giving you the accompt of many occurrences very extraordinary. Amongst which is the Relation of a Rat which followed and would ever be with that worthy Gentleman Sr Edward Norris, then residing in Ireland; an aparition to Mr. William Howard ... and several relations of that kind...
The letter concludes with the story about Harvey, which the author introduces thus:
I acknowledge with wonder sufficient I have heard severall persons, very learned otherwyse, affirme there were not, neyther could be, any witches; amongst others, Doctor Harvey was induced by a very weake experiment to be of that mind; I was very familiarly acquainted with him, and was often abroad with him, and had severall discourses with him about things in his faculty, but principally about natural philosophy, I agreeing with him for much the more part. [Harvey] told me that when he was at Newmercat with the King, he had heard there was a woman who dwelt at a lone house on the borders of the Heath, who was reputed a Witch; that he went alone to her, and found her alone at home, alighted, and went into the house to her. Hee said shee was very distrustful at first; but when hee told her he was a vizard, and came purposely to converse with her in their common trade, then shee easily believed him; for, say'd hee to mee, 'You know I have a very magicall face', and looking upon mee, and gathering upp his face, I indeed thought hee had.
After Harvey gained the trust of the witch, he asked to see her familiar.
Shee immediately fetched a little milk, and put it in a flat dish, and went to a chest and chucked with her mouth, as toads doe when they call one another; and immediately a toad came from under the chest, and drunk some of the milke.
Harvey stopped the toad from finishing its snack, then sent away its mistress with a shilling to get some ale 'for they, beinge Brother and Sister, must drink together'. When she was well on her way he fetched the saucer of milk, went to the chest where the toad had its hiding place, readied his scalpel and tongs, and made the same little chucking noise. The toad hopped out. 'His tongues were ready in his hand, he catched up the toad in them; his disecting knife was ready alsoe, he opened the toades belly, out came the milk.' Bacon's treatment of telepathy, wart-charming and witchcraft was no less naturalistic than his discussions of magnetism and tides. He was engaged in an attempt to understand the operation of demons, spirits and the imagination as behaving according to the laws that govern corporeal things. His favourite model for the effects of the imagination was that of physical contagion. He proposes, for example, that if a witch by imagination should hurt any far off, it cannot be naturally, but by working upon the spirit of some that cometh to the witch; and from that party upon the imagination of another; and so upon another; till it come to one that hath resort to the party intended; and so by him to the party intended himself. 26 This naturalistic demonology played an important role in seventeenthcentury thought: it enabled natural philosophers to speculate as to the boundaries of various invisible phenomena. As Stuart Clark points out in his Thinking With Demons (1997): 'Whatever else writers on demonism and witchcraft were doing, then, they were also engaged in a task of scientific demystification. . . '27 Royal Society experimenters hitched these Baconian prescriptions to a mechanical philosophy that, far from excluding spirit, actually generated a host of subtle fluids, aethereal substances and divine interventions. By assigning a completely passive role to matter, the mechanical philosophy needed recourse to a panoply of spiritual agents both in order to explain such obvious phenomena as first motion and mind and in order to protect the Society against imputations of atheism. In an essay written in the 1670s, The relationship between the medical profession, the ruling elite and the judiciary continued unabated through the eighteenth century. The participation of the anatomist in the rituals of judicial punishment intensified with the passing of the 'Murder Act' of 1752 in which judges were given discretion to include dissection in sentencing for murder. The Act was explicit in the use that was to be made of the spectacle of dissection: it was designed so that 'some further terror and peculiar mark of infamy be added to the punishment of death' and 'to impress a just horror in the mind of the offender and on the minds of such as shall be present'.36 Despite an increase in the number of available bodies as a result of this legislation, at the turn of the nineteenth century supply still lagged far behind demand; by the 1820s the anatomy schools were principally supplied by body snatchers who plundered the graves of the newly-dead. In 1828 a commission was appointed to look into this problem: its recommendation was that anatomists be allowed to use the bodies of people too poor to pay for their funerals. 
